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A greedy mind is like a bottomless pit.
Because it is hard to fill, anger arises.

A profusion of the five desires deludes our mind,
And the Dharma vessel disintegrates before we realize it.

—E A EA 1%/ by Venerable Master Hua
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No fighting, no greed, no seeking, no selfishness, no pursuing personal advantage, and no lying.
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Talk given by the Venerable Master Hua on May 1983 at the city of Ten Thousand Buddhas
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Due to the influence of the

six sense faculties--eyes, ears,
nose, tongue, body and mind--
people are reborn in the hells or
become hungry ghosts or animals.
It's also due to the functioning of
the six senses that people become
asuras or are reborn in the heavens
or as humans.

It is also because of the
functioning of the six sense
faculties that we can become
Arhats, Pratyekabuddhas,
Bodhi-sattvas, or Buddhas. Why
are the six sense faculties so
powerful that they even influence
whether we are reborn in the
heavens or fall into the hells?
Do they determine whether
people become Buddhas or
ghosts?

Actually, the six sense
faculties aren't in control; it's
just that we don't know how to
use them. The master is within
everyone's own nature, the
bright nature of enlightenment.
This master is also known as
Buddha-nature.

When it is in charge, proper

the inherent

thoughts manifest, and one is free
and at ease, not obstructed by
anything. But once this nature is
covered up by even a single
thought of ignorance, a dull
darkness is erroneously stirred
up; the six sense faculties then
become the masters and take
control. As a result, we are plundered
by the six thieves--the eyes, ears,

nose, tongue, body and mind.
They rob our house and steal all our
precious treasures. So it is said,

When not a single thought arises,
The entire substance manifests.
When the six sense faculties suddenly
move,

There is a covering of clouds.

Because of this, people who
are supposed to advance along
the Buddha path go down the
ghostly path instead. This is like
a driver who should be driving his
car along the highway, but instead
drives
drowning himself and sinking

it into the ocean, both

the car. It's also like somebody
who aims high without doing
the fundamental work, or someone
who climbs a mountain and falls off a
cliff;, getting smashed to bits. When a
person is not familiar with the road
conditions and doesn't know how
to drive, he's prone to accidents.
The six sense faculties of our
bodies can be compared to cars.
If we know how to drive, we can
reach our destination safely; if we
don't, we risk losing our lives in an
accident.

Our inherent nature, which is
clear, perfect, and wonderful-ly
bright, pervades the ten directions
and permeates heaven and earth. It
is omnipotent, capable of doing
anything. However, as in the
analogy about driving, even
though we may know how to
drive, once we go into the womb
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and enter this "stinking skin bag,"
we become muddled. After this
we can't even distinguish between
east, south, west, north, above, or
below, and run around aimlessly.
Originally we wanted to become
Buddhas, but if we are the least
bit careless, we may end up being
reborn as horses, cows, or sheep.

Some Buddhists are most
pitiful. They single-mindedly want
to leave the three evil paths, but
because they don't know how to
drive the car of the six sense
faculties, they are controlled by
them instead, and so they let the
demon king get a hold of them.
Trapped in this illusory body of
the five skandhas and incapable
of freeing themselves, these
people suffer unbearable pain.
Their inherent natures have
been buried, and the bright light
of wisdom cannot manifest.

The myriad things are
speaking dharmas. If you
understand, they are speaking the
Buddhadharma, the transcendental
Dharma; if you do not understand,
then they are speaking worldly
dharma, defiling dharma. In this
way everything is contained
within a single thought of your
mind. When you have wisdom,
you'll be able to readily solve any
kind of problem; when you don't
have wisdom, there are obstacles
everywhere.

Our body depends on food
to survive. However, this kind of
food is coarse. In addition, we also
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rely on the Buddha-nature and
the bright light of wisdom to
survive. Just as a car needs
gasoline to run, people need
food and drink to generate
energy in order to move. But
some cultivators can survive
without food or drink. How do
they do this? They eat the bright
light of wisdom--that is their
nourishment.

On a coarse level, our body
needs food and drink; on a
finer level, our souls need the
spiritual nourishment of the
Buddha's nature. During the
day, when we work, walk,
stand, sit, and recline, we exhaust a
lot of our energy, use a lot of
gasoline. At night when we
rest, our pores open up and
come into contact with the
Buddha light. The bright light
of wisdom from the Buddha's
radiant treasury enters our
pores, replenishing the energy
we lost during the day. After
we get enough rest at night, our

energy returns to its normal level

the next day.
Hearing this principle,
some people become greedy and
think, "Oh, so the Buddha shines
his light on me while I sleep.
Then if I sleep more, will I be
wiser?" In reality, we all need a
certain amount of sleep. However,
if we sleep too much, our brains
will become muddled and dull,
and our wisdom will be
diminished. It's said, "The
longer the night, the more you
dream." Dreaming also wastes
energy. Sleeping too much gives
you headaches. So in all things
we must know where to stop,
and not go to extremes.
don't
principle.

Ordinary people
understand  this
They think people can survive
on just food and drink. But
skilled cultivators concentrate
on food for the soul. They enjoy
sitting in Chan meditation and
developing samadhi. By being
in touch with the Buddha's
wisdom-light, they replenish
their energy and increase their

wisdom power. But you can't be
greedy for meditation, either, or
get attached to it. Too much
meditation will give you Chan
sickness.

We students of Buddhism
should not run east and west, seeking
outside for some secret dharma,
looking for shortcuts, being
greedy for bargains, wanting to
get enlightened quickly. This
will only waste the limited
gasoline we have, exhaust us,
and diminish our wisdom, and
we'd gain nothing. This is the
problem with not understanding
the principles of fundamental
Buddha-dharma and
outside for dharmas.

What I said today is not a

myth. It can be called a spiritual

seeking

principle. Even the most advanced
scientists have not discovered this
principle, let alone understood it.
They can't even dream of this
wonderful doctrine. Basically
it's a very ordinary principle, but
everyone has overlooked it.
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Greedy people are never happy. Only those without greed can be happy.
Therefore, we should not be greedy.

—E 2 LA 4/ by Venerable Master Hua
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Rules, Are Lost between You and Me

1 EHEF 2013560 M mR Q@ ERBEDPES
Spoken by Dharma Master Heng Yun on June, 2013 at the Dharma Realm Buddhist books Distribution Society, Taipei
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V- ~ hen making offerings,

one must make offerings to the
Sangha community. It should not
be the case that I like this Dharma
Master, I will only make offering
to him or her only. This kind of
offering is not good for monastics
and will harm his or her cultivation.
Lay people should not have this
kind of behaviors frequently
because monastics will gradually
get used to it. Maybe in this life,
they are still left-home people.
However, due to a mistake made on
the causal ground, in the future
lives, they will not be able to
become monastics again.

Those of you who are sitting
here were probably monks and
nuns in the past; however, due
to insufficient causes and
conditions, you are a lay person
this life. You feel regretful, right?
Although we cannot become
left-home people this life, we
can create causes to become
one in the future. These causes to
plant are to help establish and
maintain Ven. Master’s traditions
in our monasteries; make offerings
properly
Dharma. You can plant these

accordingly to the

causes.

These are bits and pieces of
our traditions which is a lot. As far
as our rules are concerned, some of
our traditions are gradually lost. In
the past, if someone does not
come to the sutra lectures at
night, this person is considered to

be leaving the monastery soon;
about to return to the lay life. If
monastics do not wear their
sash, it feels like they are not
wearing clothes at all. We must
understand Ven. Master’s intention
of wanting us to wear our precept
sash all the time. Ven. Master
told us a true story before. A
Dharma Master named Wenjian,
who left the home-life in another
monastery. He wished to uphold
the practice of always wearing
the precept sash but his teacher
did not agree because a monastic
wearing the precept sash is
deemed to be a freak in many
Ven.
Master taught him a method to

monasteries.  Therefore,
communicate with his master,
“Tell your teacher and say that if
I don’t wear my precept sash, |
will have lust and start thinking
about women. Ask him this way
and see if he will let you wear your
Dharma Master
Wenjian asked his master as

precept sash.”
instructed. Subsequently, his
teacher gave permission to
Dharma Master Wenjian to
wear his sash at all times.

As you can see, people who
did not have opportunities to
wear their precept sash tried
various means to wear it. Ven.
Master provided us so many
opportunities to wear our sash
every day in order to plant the
supreme causes of Bodhi, we
certainly should maintain the

monastic appearances and respect

8

ourselves as monks and nuns. As
for lay people, when you wear the
black ceremonial robe with the
precept sash with good deportment
and demeanor, this is considered
respecting your own spirit and
respecting yourself as a cultivator.
Don’t you think there is a difference
between behaving with dignity
and guffing around?

Why are we talking about
this? It is because “not seeking”
includes not pursuing women and
not pursuing men. Therefore, the
line between men and women
must be clear. Moreover, as for
“not beging selfish” and “not
pursuing personal advantages”,
we should also ask ourselves
whether or not we are self-centered
or chase after personal benefits.
For example, I want to have all
the good food; I want to give the
best offerings in today’s special
meal-offering ceremony.

When
meritorious virtues, these kinds

lay people create
of situations appear sometimes.
Furthermore, take building a
monastery as an instance, if people
hear about building Buddha statues,
everyone fights to obtain that
merit and virtue. If it is for
building toilets, no one resolves
to pay. This is the discriminating
mind.

Therefore, we should re-acquire
the six great principles—not fighting,
not being greedy, not seeking, not
selfish,

personal advantages and not

being not pursuing

PN —
PWERS
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lying —and truly apply them in
our daily life so that we could do
justice to Ven. Master. We should
not have a grand feast on Ven.
Master’s Nirvana Day. It is
wrong, really wrong!

In just a moment, we will
make a grand meal-offering. The
offerings usually include incense,
flowers, lamp, fruits, vegetables,
tea, gems and incense paste,
which is what Indians rub on their
bodies; there is no such item in
China. Therefore, we only have
seven kinds of offerings.

The first is offering of
incense, which is symbolic. It
means we must remind ourselves of
the “ precept fragrance.” The In-
cense Praise says, “Incense in the
censor now is burning; all the
Dharma Realm receives the
fragrance. From afar the sea
vast host of Buddhas now all
inhale its sweetness.” The
next lines say, “In every place
auspicious clouds appearing. Our
sincere intention thus fulfilling;
All the Buddhas show their
perfect bodies.” These lines refer
to the incense of the mind is now
open, which means there is no

more stinking things like greed,

in the

mind. This is what is meant

anger and delusion

by the precept fragrance. So,
there is special significance of
these offerings.

Flowers — everyone’s Bodhi
flower must blossom and be
adorned with Bodhi inside and
outside, not just being adorned
in the exterior appearances.

Lamp — the light of the mind
is bright forever. One lamp can
break the darkness existing for a
thousand years. Dark energy
like jealousy, obstruction and
unhappiness are all broken
through. The light of the mind
must be illuminated. When this
light is lightened up, it itself is a
very sincere offering.

Fruits — it is meant for
bearing fruition of Bodhi. Everyone
must bear the fruition of bodhi.

Vegetables — they can
nourish our physical bodies
and are symbolic for strong
and powerful Dharma Body.
Additionally, it also means
that our Dharma Body and our
Wisdom Life will increase and
grow.

Tea — it is cooling and can

quench thirst. Therefore, if

heated afflictions from body and
mind disappear, one obtains
coolness.

Gems — we should manifest
the Dharma treasure of our
inherent nature. When we make
offerings, not only should we make
offerings to the Buddhas of the ten
directions but also make offerings
everywhere to the living beings
in the ten directions. It does
not matter if they are poor, rich,
of high ranks, low ranks or in
any of the twelve classes of living
beings (born from the womb, eggs,
moisture, by transformation, with
form, without form, with
thoughts, without thoughts and
so on), we should bring forth the
resolve to make offerings.

Because we are going to
have this grand meal-offering
today, I hope everyone can really
understand the significance of
this offering. I think, in this way,
Ven. Master will be happier. He
wouldn’t feel, “Today is my
Nirvana Day and you are having

a feast here!” If we can practice
according to his teachings, this is

being filial.

—"E2 LA 8%/ by Venerable Master Hua
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Cultivators must develop the Four Unlimited Aspects of Mind. With these Four Unlimited
Aspects of Mind, one will be able to teach and transform living beings, helping them to escape
suffering and attain happiness.
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Achieving Universal Harmony through the Use of Propriety
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Talk given by the Venerable Master Hua on September 28, 1983
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When the Great Way prevails, every person is a part of society, and
society belongs to everyone. The virtuous and the able are chosen for
public office. Trustworthiness and friendliness are valued by all.
People not only love their own parents and children, but love the
parents and children of others as well. The elderly live their last
years in happiness; able-bodied adults are usefully employed, children
are reared properly. Widowers, widows, orphans, the childless aged,
the handicapped and the ailing are well cared for. All men share
their social responsibilities, and all women have their respective
roles. Natural resources and commodities are not wasted or
appropriated for selfish ends. People want to contribute
their strength and ability to the society for public good, not for private
gain. Deception and cheating cannot occur in such a society. Robbery,
larceny, rebellions, and other crimes all disappear. Gates and doors
are not locked; no one even thinks of stealing. This is a world where

harmony, equality, and justice prevail.

This essay by Confucius [found in the Book of Propriety (also
translated Book of Rites) in the chapter on the Influence of Propriety],
describes how in an ideal society, universal propriety leads to universal
harmony, equality, and justice. If harmony, equality, and justice prevail,
then all under heaven will abide in peace. Wars will disappear, and
everyone will be friendly toward each other. People will be well
fed and clothed, live peacefully, and be content with their occupations.
That was Confucius' political strategy. Unfortunately, it could not be
carried out because people were all selfish and concerned with personal
gain.

(To be continued)
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GoLD SAGE MONASTERY ANNOUNCEMENT OF DHARMA ASSEMBLIES

(

E] f}}iﬁﬁﬁ Buddhist Events in August, 2014

A P PEE %’7 (8:15AM ~4:00PM )

8/3
Dharma Assembly of Buddha Recitation

8710 2B ZEET (8:15AM ~10:40AM )
mE! Celebration of Ullambana Dharma Assembly

Sunday o0 [P (8:15Am~ 400mm)
Earth Store Recitation Dharma Assembly

AN (8:15AM ~10:40AM)

8/31
Six Syllable Mantra Dharma Assembly
8/2 =T P3PS (2:00PM ~4:30PM )
Yl Elders’ Dharma Study Group
Saturday | . Bt P e HHORE  (8:30AM ~10:20AM )
Celebration of Earth Store Bodhisattva’s Birthday
=1 pm A E ﬁ;f Great Compassion Repentance (3 %ﬁﬁﬂ IR 1)

===f Ly ks = *‘:_L_Ef e ‘Eg ; i ) i
%mﬂi‘j o [[Sr;jiﬂbf }(\J(Ialebrahon of Earth Sto‘riBodmsattva s Birthday R /24 FJ S
£ SR R I o S L 2LE I £ e (erTB)

GSM will arrange bus tour for same-day travel. Please sign up before August, 21

JuX] 7337E7 Buddhist Events in Sept. 2014 [F1#] Date =
7| P45 7= Elders’ Dharma Study Group 9/6 3d™  2:00pM ~4:30PM

A A Tﬁ Dharma Assembly of Buddha Recitation 9/7 ! 8:15AM ~4:00PM

PR "% Lecture on the Shurangama Sutra N4 FHL! 9:00AM ~10:50aM | o e
%’V‘:Eléﬁ Honoring Elders’ Day 9/21¥HF! 8:30aM ~2:00PM (GSM)
PR "% Lecture on the Shurangama Sutra 9/28 Y[ 9: 00aM ~10:50AM
*‘\?’ﬁ%ﬁ?ﬁ Great Compassion Repentance (Etﬁﬁﬂféﬂ[%%fﬁ) ZF1 (Everyday ) 1 pm

O WEBHBSWERE @ iz s g m o9 0 my-.
If want to cancel subscribing newsletter by mail. Please leave your name and address in the office.
or send the Email to : linww(@yahoo.com
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Dharma Realm Buddhist Association

Gold Sage Monastery
11455 Clayton Road, San Jose, CA 95127

Tel : (408) 923-7243 / Fax: (408) 923-1064
P 48 & Ak www.drba.org
website: http://drbagsm.org
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Time: Sunday 9:00AM — 11:00AM, Sept. 7, to Dec. 7, 2014
Age : 4-18 years old
Fee :$ 70, Second Child $ 50

O $AH Honoring Elders’ Day
i A e e R e L L
et LR - TR 0 AR

GSM will hold Honoring Elders’ Day on Sept. 21, 2014 at 8:30AM
Registration starts from now, Limited Seats.

Gold Sage Monastery Sunday School will start from Sept. 7, 2014
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